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TINYMAYEHHSA NPATbAKILUA
B NEPLUOMY PO3A1NI NEPLUOI YACTUHMU "HbAA-CYTPA"

lMpucesiyeHo AocnidkeHHIO MITyMa4YeHHs1 NpambsiKwa e rnepwomy po30ini nepwoi yacmuxu "Hbsisi-cympa”, wjo cmano eusHava-
JIbHUM rpyHmMom 018l yciei nodanbwoi icmopii po3eumky yb020 MOHAMMS y 84eHHSIX HbsIKi@ ma iXHbOI rnosiemMiku 3 ornoHeHmamu. 3a-
cmocoeaHo Memodu emuMoJIo2i4HO20 ma KOHMeKCcmyaslbHO20 aHaslidy, OKpecslIeHO Ki1o4Yyoei 3micmoei KoHomauii npambsikwa ma
PO3KPUMO 20J108Hi MUMaHHs tio20 iHmepnpemayii ma nepeknady.

Mepwuti po3din nepwoi YacmuHu "Hesis-cympa” — cucmemHe si0po meopy 3azasioM, momy Uio2o pemesibHe GOCiOXeHHs1 Mae
nepuwoy4yepaoee 3Ha4eHHs1 sIK Ol PeKOHCMPYKuUii e 4eHHs1 dapwaHu Hbssi, mak i 0ns 3'acyeaHHs cneyucbiku akmyanizayii npedcmaerne-
Hux y yili YacmuHi mekcmy siekcem, y ¢pinocoghcbkomy Ouckypci IHOii 3a2anom. OGHak nakoHiYHicmb o6paHo20 O aHanizy mekcmy
gidkpueae documb 06'eMHy nepcriekmuey pi3Hux iHmepnpemayili ma ¢gpopmye HU3Ky eiGkpumux numaHb. Tpueanicmb mpaduyii Ko-
MeHmapie, npucesyeHux "Hesiss-cympa”, € ceidyeHHsIM eaxiueocmi yb020 meopy i ckrraGHocmi pekoHCMpYyKUii tio2o 3micmy. Bidk-
pumi numaxHs, akmyarnizoeaHri e npoyeci Ybo20 O0CIOXKeHHs, He NluWe Marme cmamu OCHO80t0 Osis1 nodanbwux Po3eidok, ane U
po3Kpueatoms crieyudpiky npobnemamu3sauyil npambssikwa y ¢gpinocogpcbxomy Ouckypci IHOiT.

3'acoeaHo, wjo docideHHs1 MOHSIMMSI NNpambsikuwia 8 y4eHHi 0apwaHu Hbss1 nepedycim eumazae aHasizy makux noHsimsb: rnpamMa-
Ha, iHOpii, MaHac, apmxa, O)kHsiHa, 6yd0e2i. BucrioeneHo npurnyuwieHHs1, Wo fnpamaHa npambesikwa — ye padwe "cumyauyiss” 3006ymmsi
3HaHb, sIKi 8idnoegidaromb KpumepisiM icmuHHoOcmi, aHiX MpPocmo "3HapsiI00s ni3HaHHA" a6o "30amHicmb Ao ni3HaHHS", momMy npocmui
nepeknad ii sk "cnpuliHamms" eudaembcsi HeAocmamHbo 06rpyHmoeaHuM. BusHaHo, wjo 8iOKpumum i HazanbHUM Onst NOdasnbLWUX
docnidxeHb € NMUMaHHS, YU KO)XXeH KOHmMakm Mix iHOpisimu i apmxoto o60e'a3koeo npueodums Ao ¢hopMyeaHHs1 OXKHsIHa, W0 eidnoesi-
Oae kpumepisim: ag'anadewbsiMm ("make, o nepedye su3Ha4yeHHIO i aucnoentoeaHHIO"), as'amipekaes’abzivyapiH ("make, wo € siCHUM,
4imKuM, Hecynepe4nueum i cmitikum”), e’aeacassmmaka ("make, W0 € iHMeHCUBHUM, SICKpaguM i crioeHeHUM eHepeii”). Baxnusumu
8U3Ha4YeHO NMuUMaHHs, YU MOXJIU8O 2080pPUMU PO KOHMakKm iHOpill, y 3Ha4eHHi MPOCcMo20 nepeJsliKky eMnipu4yHUX op2aHie yymmsi (30-
Py, ciyxy, OOmuKy, cMakKy, HI0Xy), 3 apmxa 6e3 nocepedHuymea MaHac, a MmakoxXx — siK UmslyMaqdumu MOXJiugy poJib 3axiOHO20 KOH-

yenma "ceidomicms" y 4bOMYy NPOYECi.

Knroyoei cnoea: npambsikwa, iHditicbka ginocodpis, "Hbsisi-cympa”, npamaHa, iHOpii, MaHac, apmxa, O)XHsiHa, 6yd0ei.

Beryn. lNpobnema HenepeknagHoCTi 0cobrnvMBO YiTKO
BiACTEXYETLCS Y AOCNIMKEHHI PinocodCbkmMx nepLiopke-
pen Ha caHckpuTi. 3 ogHoro 60Ky, BaXXKO BTpUMATUCh Bif,
CMOKYCM He BOaBaTUCA OO nepeknagy roroBHUX neKceM
iHAincbKOT ginocodii i BNpoBaguTK iX BXUBaHHS Y BUrMA4i
TpaHcKpunuii, 3 iHWoro, nepeknag — HeobxigHa ymoBa Big-
KPUTOCTi TBOPYOi CNaflWMHKU iHAINCbKMX MUCnuTeniB ang
BITYM3HSIHOrO iHTENEKTyanbHOro Auckypcy. Tomy 3apaau
MaKCUMarbHO YCMiLLHOrO PO3BUTKY iHAOMOMYHNX PO3BIAOK B
YKpaiHi, MycMmMO onpawoBaTtu 1 y3roamTu NEKCUKoH, ae Oy-
A€ noegHaHo Ui Agi, 3gaBanocs 6, npoTnbopyi HacTaHoBW.

MpaTbsakwa (caHckp. pratyaksa) — TepMiH, WO, nonpu
MOro BaXnuBeiCcTb AN icTopiil iHAINCbKOI dinocodii, BigHOC-
HO HEeYyacTO OMUHSAETLCH Y LIeHTPi yBaru OOCRIAHUKIB i Ha-
nexuTb OO0 Yucna Tux, siki nepeknagatoTecs 6e3 ocobnu-
BUX 3acTepexeHb K crpulHamms (aHrn. — perception)
(Stephen, 2021; Matilal, 1992; Dunne, 2006; Chandra,
Shekhar, Vyas, 1991; Chittaranjan Naik, 2019; Sinha,
1982). OgHak B aHrmo-CaHCKPUTCbKMX CIIOBHMKaX, 30Kpema
y CnoBHUKY MoHbe-Binbsamca, BiH Mae 3Ha4yHO OinbLUMK
nepenik BigNOBIOHUKIB, WO BiAKPMBalOTbL LikaBy nepcrnek-
TUBY OpUriHaNbHUX CMUCMOBUX KOHOTAUIN. YBaru 3acnyro-
BY€E TaKoX Te, LU0, Hanpuknag, y CNoBHUKY caHckpuTy Ke-
NbHCLKOrO YHiBEpPCUTETY Liei TepMiH B3arani He MponoHy-
€TbCA nepeknagaTtn sk crpuliHamms (aHrn. — perception),
HaTOMICTb L& MOHATTH, 3@ LM CIOBHUKOM, Mae€ 42 iHWKnx
NEKCUYHNX PENpPEe3eHTaHTIB Y CaHCKPUTI.

TyT i gani BukopuctaHa MixxHapogHa cuctema TpaHchi-
Tepauii caHckpuTy IAST (International Alphabet of Sanskrit
Transliteration): "visible, present before the eyes,
perceptible; distinct, clear, direct, manifest, actual,
immediate, real; keeping in view, discerning; direct
perception, ocular evidence, apprehension by the senses;
superintendence of, care for; a kind of style descriptive of
impressions derived from the senses; in the sight or
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presence of, before the eyes, clearly, directly, explicitly,
personally; explicitly, really; actually, visibly, expressly,
directly; before one's face, publicly" (Monier-Williams,
1899: 663-674).

MpaTtbsikwla — npamaHa (caHckp. pramana) o 3a3Bu-
Yyaln 3ragyBanocb nepLMM i BU3HaBanocb GinbLUicTiO iHAiN-
CbKMX MWUCMMTENIB, Of4HaK Croci6 MOro TNyMadeHHst y pis-
HUX JapLuiaHax i Teviax pisHUTLCS | Mae BuUpasHi cneundiy-
Hi pucu. "lMpamaHoBaga" (caHckp. pramana-vada) abo
"npamaHoLluacTpa” (caHckp. pramana-$astra) — ogHa 3 Hau-
MONYyNAPHILLIWX Y HAYyKOBIN niTepaTypi TeM AOCNIOXEHHS iH-
ninceKoi cinocodii, a TepmiH MpamaHa YacTo cTae npegme-
TOM 3acTOCyBaHHSI MOHOMOHSATIMHOMO NigXo4y [AuB., 30Kpe-
mMa: Lama Doboom 2012, Mohanty 1988]. Lle Hacamnepen
MU MOXEMO MOSICHUTM TWM, WO LA Tema Mana Heabusike
3HAYEHHS AN caMuX iHAINCbKUX MUCIUTENiB. AprymMeHToM
Ha KOPUCTb LbOro TBEPOKEHHSI MOXYTb CryryBaTu HaBiTb
cami nuwie Hassu BifOMUX (DINOCOCBKUX NepLIoKepen:
"MpamaHacamyyyan” (caHckp. Pramanasamuccaya) LirHarn
(caHckp. Dinnaga) Ta "lNpamaHaBapTikakapika" (caHcKp.
Pramanavarttikakarika) OrapmackipTi (caHckp. Dharmakirti).
[irnara (480-540 pp. H. e.) Ta OrapmakipTi (VI-VII cT. H. €.)
— BuaatHi 6yppinceki ginocodm i norikn. 3aranom Bucno-
BMTW CBOKO MO3MLH LLOAO TIYMaYeHHs npamaH Ta cnpoc-
TyBaTW AYMKY OMOHEHTIB BBakarna 3a noTpibHe BinbluicTb
iHOincbknx mucnutenie. BogHouyac akTyanbHICTb [ocni-
[KEHHs1 TMyMadeHHs npamaH B iHAINCbKi dhinocodii apry-
MEHTOBaHa TVM, LU0 LA TemMa € OfHIE0 3 TUX, WO HayKOB-
LUAMM 3axigHOro CBiTY PO3Ni3HAKTLCA rPaHWMYHO pauioHa-
NbHMMW | BIgNOBIAHO biNnocodivyHUMK. Y JOCRIAXKEHHI MU
[OTPUMYEMOCH NpaBuIT TPaHCKpuUnLii, po3pobneHunx BiTyYK-
3HSHUMK iHgonoramu nig kepiBHuUTBOM [OmuTtpa Bypbun
(Bypba, 2018: 104-122).

OG6'exTOM HaLLOro AOCRIMKEHHSA € NepLuIMin po3ain nep-
WOi YacTuHM TekcTy "Hbas-cyTpu" moBow opuriHany, a
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npegmeTom € nepeknag, 6a3oBe NOSCHeEHHNA Ta npobnema-
TM3auis TNymayeHHs npaTbsKLla B LbOMY TBOPI.

MeTa UbOro AOCNIMKEHHS — BU3HAYMTU 3MICT npobre-
MU TNyMayeHHs MpaTbsiKwa B MnepLioMy po3fini nepLuoi
yactuHu "Heag-cytpu". [na ii ycniwHoi peanisauii Heobxi-
[OHO pO3B'Ai3aTy Taki 3aBOaHHS: No-neplle, po3KpUTK rono-
BHi 3MIiCTOBi KOHOTaUil MOHATTA MpaTbsikKwa B MepLiomy
po3aini nepwoi 4YacTHu "Hbas-cyTpi', WO A[03BONSATL
CTaBWTW Ni CYMHIB KOPEKTHICTb NOr0 OAHO3HAYHOro nepe-
Knagy; BU3HA4YMTK KIOYOBI NUTaHHSA, WO NoTpebyloTh Bia-
noBidi B noganbLuii po0OoTi 3 AOCNIMKEHHS LIbOrO KOHLENTY
B iCTOPpIT iHAINCBLKOI doinocodir.

Dxepena. "Hbsas-cytpa" (caHckp. — Nyaya Sitras) —
KMoYoBe MNepLUOKEPENO AapLUaHU Hbsisl, Yac CTBOPEHHSI
AKoro gatytoTb NpubnusHo Big VI cT. oo H. e. go -V cT. H. e.
a aBTopoM ii BBaXaloTh nereHaapHoro Axwwonaay ['aytamy
(caHckp. Aksapdda Gautama), xod 3p03yMino, wo y Tpu-
BarioMy NpoLeci CTBOPEHHS Lboro o6'eMHOro Tekcty 6pana
y4yacTb Ginblie Hik ogHa ocoba. CknagaeTbCsl 3 5 KHM,
KOXHa 3 SKMX MICTUTb ABa po3dinu. Cnig 3ayBaxuTw, WO
Taka iCToTHa pO30iXHICTb JAT Yacy CTBOPEHHSI € TUMOBOH
ans ictopii iHAgincbkoi ginocodii. CknagHo nepeouiHnTK
BaroMiCTb i 3HaYeHHs1 LbOro TBOPY ANs iCTOpil iHAICBbKOI
inocodii, BoOAHOYAC y HbOMY MM 3HaxXOAMMO He nue
NOSICHEHHS1 3HAYEHHS MOHATTA pambesKWwa ANa npeacTas-
HUKIB paHHbOI HbsIi, ane i CTUCIUI BUKNaA, iXHbOT NonemMiku
3 Gypouctamu wopno Heoro. Lle go3sonse cnogisatncst Ha
NNigHICTb AOCMIgKEeHHA LbOro nepliogxepena ana dop-
MYBaHHSI 'PYHTOBHOIO PO3YMiHHSA 3MiCTy obpaHOoro Hamu
TepMmiHa. 3ocepeKeHHs yBaru nuwie Ha nepLiomMy posaini
nepwoi YactTuHu "Heasa-cytpa" B Ui cTaTTi, apryMeHToBa-
Ha OB'€MHICTIO Ta CKNagHICTIO LbOro nepluogxepena, sike
BMMarae sk MiHiMymM HU3KM OOCNIMXEHb AN CBOro BMYepn-
HOro nepeknagy i MOSICHEHHS, a TakoX TUM, Lo came Len
LWMaToOK MICTUTb CyTpu, ki cdopmyBanm 6a3oBy OCHOBY
BYEHHS AapaHn Hbsas saranom.

Cepen pocnigkeHb, MPUCBAYEHMX TIyMayeHHo npa-
MaHu npaTbsKLa Y iHAINCBKIA inocodii Hacamnepen cnig
BiA3HaunTn gopobok b. K. Matinana (Matilal, 1992; 1997),
M. Yagra (Chadha, 2017; 2021), k. TanizaBa (Tanizawa,
1995), K.Tllotrepa (Potter, 1975; 1977), T1. Mongana
(Mondal, 1982), K. Bbxattauap's (Bhattacharya, 2021),
H. YittapaHgxkaHn (Chittaranjan, 2019). A cepea Tux, xTo
NPUCBATUB CBOI PO3BiAKM BYEHHIO Hbss, cnig Big3HAuMTU
r'pyHTOBHICTb pobiT K. Yakpabapti (Chakrabarti, 1975),
C.Yatrepoxmn (Chatterjee, 2016), b.[dac (Das, 1998),
M.-P. fQacrTi (Dasti, 2010), Ox. Bxackap (Bhaskar, 2015),
M. MoxiytagiH (Mohiuddin, 2021). HasBHiCTb I'pyHTOBHUX
aocnigpkeHb, e BUCBITNeHa obpaHa Hamu Tema, He 3a-
nepevye akTyanbHOCTI NoganbLIoi po6oTu 3 ii BUBYEHHS,
nepefoBciM 3 MeTO (POpPMyBaHHS HanNeXHOro aprymeH-
TOBAHOrO JEKCUKOHY ANs MepekrnagiB yKpaiHCbKOK Kra-
CUYHMNX TBOPIB iHAINCBKOI (hinocodii Ha caHCKpUTi.

[Noka3oBuM, Ha Hall Nornsa, € Te, Wo creuianisoBaHi
OOCHNILKEHHSI MPUCBSAYEHI NOHATTIO NpambsKwa, Ae [oc-
NiOHUKM YTPUMYHOTBCA BiO Nepeknagy, a nepeBaxHo 30-
cepemxkeHi Ha cnocobi Woro TnymadeHHs Oyagucrtamu
(ams., 3okpema: Gupta, 2006; Manaktala, 2020), agxe B
icTopii iHaiicebkoi dinocodii came O6yganctu, Hanimosip-
Hile, BUKOHAamNM KMYOoBY porb Y Oro npobnemartmsadii.
BogHouac i cepep TUX, XTO cnNpsAMyBaB CBOI PO3BiAKM Ha
Hebynainceki ginocodcebki koHUenuii, Mu 3yctpivyaemo
nooauHoki Bunagku abo BigmoBw Big nepeknagy (Das,
1998), abo BxuBaHHA noaBoeHHA  "Perception
(Pratyaksa)" (Purusottama Bilimoria, 1980).

JIeKCUKOH yKpaiHCbKOi MOBM MICTUTb ABa GnM3bKMX 3a
3HAYEHHSIM TEepMiHW: crpulHamms Ta crpulmaHHs. Y
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"®inocodCbKOMY eHLMKNONeANYHOMY CrOBHUKY" npea-
CTaBNEHO NuLe cripuliMaHHs, WO BUTNyMadveHe ak: "YyT-
TEBE OCATHEHHS NpeaMeTiB Ta ABULL OINCHOCTI B CYKYMHO-
CTi NpuTamaHHMX iM BRNacTMBOCTEN Ta 0cobnMBOCTEN 3a
6e3nocepenHboi ix il Ha opraHu vytTa." (PEC, 2002), B
iHLLIOMY BITYM3HAHOMY CFOBHMKY 4YuTaemo, wo: "Cnpwuii-
HATTS — BigOOpaXKeHHs NMIOAWHOK Ta TBApWHOK Npeame-
TiB | ABULLY 3a Ge3nocepedHbOi iX Aii Ha opraHu 4yTTda Y
BUrNAAI KOHKPETHUX 4yTTeBUX 0bpasiB" (Pinocodis: cno-
BHUK TepMiHiB Ta nepcoHanin, 2020). 3po3ymino, wo Bu-
3HAYEHHS | MOSICHEHHs TepMiHa CrpuliHAMMSs Ta WNoro
nepeknag pisHMMyY MOBaMU € BiAKPUTUM, CKNagHWUM i guc-
KyCiiHUM nuTaHHAM. CBiOYEHHSM Ha KOPUCTb LiEi Tean €
cratta "lMepuenuiqa, anepuenuis, CNPURHATTS" y TpeTbo-
My TOMi "€Bponencbknin CroBHUK dinocodin: JIeKCnkoH
HenepeknagHocTen." (ECP, 2013: 65-73).

MeTtoponoria. Metogonorisi LbOro A4OCMIOKEHHS I'pyH-
TYETbCS HA NPUHUMNI NONiiCTOPUYHOCTI ¢hinocodii Ta pea-
nisauii MOHOMOHATINHOIO i MiXXaucUUNNiHapHOro nigxonis.
Kpim 3aranbHOHaykoBUX MeToiB (aHamnisy, CUHTe3y, onucy
i MOPIBHSIHHS), ANsi BUKOHAHHA 0bpaHuMXx MeTu Ta 3aBAaHb
MaeMO 3acTocyBaTM METOAU E€TUMOIOrYHOro, akcioMmaTny-
HOro Ta KOHTEKCTYyarbHOro aHanisi..

Pe3ynbTtaTtun. Wogo etumonorii TepmiHa npamesikwa
OinbLiCTb AOCNIOHWKIB LiNKOBMTO CYrofiocHi i MoainsawTb
OyMKy, BucnosneHy uwe MoHbe-Binbamcom (Monier-
Williams 1899, 663), wo ue crnoBo YTBOpeHe 3 rpami
(caHckp. prati) Ta akwa (caHckp. aksa).

"towards, near to; against, in opposition to; back, again,
in return; down upon, upon, on; before nouns it expresses
also likeness or comparison; in the sense of towards,
against, to, upon, in the direction of; opposite, before, in the
presence of; in comparison, on a par with, in proportion to;
in the vicinity of, near, beside, at, on; at the time of, about,
through, for; or used distributively, to express at every, in or
on every, severally; in favour of, for; on account of, with
regard to, concerning; conformably or according to; as, for"
(Monier-Williams, 1899: 661).

"1) an axle, axis; a wheel, car, cart; the beam of a
balance or string which holds the pivot of the beam; a
snake; terrestrial latitude; the collar-bone; the temporal
bone; 2) a die for gambling; a cube; a seed of which
rosaries are made; 3) an organ of sense; sensual
perception; the soul; knowledge, religious knowledge; a
lawsuit; a person born blind" (Monier-Williams, 1899: 3).

Tvnosa AN caHCKpUTY nonicemis BiAkpyBae BiOHOCHO
po3MaiTM CnekTp iHTepnpeTalii, ane ycraneHow € Ta,
3rigHO 3 SKOK rpami Cnif y ubOMY KOHTEKCTI nepeknagaTm
Ak "toward" (To6TO ykpaiHCbKOW Le npunmeHHuK "go", abo
"Ha", abo "wob6", abo "wono"), a akwa — "sense organ"
(ykpaiHcbkoto — opraH uyTTd) (Klein, 1998: 90). Y cBowo
yepry, TepMiH akwa, iMOBIpHO, MOXOAUTb Bid AiECMIBHOMO
kopeHst ikl (caHckp. \iks), y 3HauYeHHi SIKoro nepesaxae
anensiuis 4o 30POBOro CrpUNMaHHs — "6auntun".

"to see, look, view, behold, look at, gaze at; to watch
over; to see in one's mind, think, have a thought; to
regard, consider; to observe; to foretell for" (Monier-
Williams, 1899: 170).

Ak Mu BXe 3a3Havanu, akTyanisauis uboro TepmiHa B
iHOinCbKIn  dhinocodpii BigOynacb y KOHTEKCTi mpobrnemu
BM3HA4YeHHA npamaH. ETumonoris TepmiHa npamana, iMo-
BipHO, MOXe OyTu BUTNyMadeHa NOELHAHHSM LiecniBHOrO
kopeHs Vnpa (caHckp. Vpra) (Monier-Williams, 1899: 701)
AKUA Ma€e BiQHOCHO MOHOCEMIYHE 3HAYEHHs Ta Nepeknaga-
€TbCs 9K "3anoBHOBaTU", Ta iMEeHHWKa MaHac (CaHCKp.
manas), Wo TpaauuUiiHO NepeknagaeTbesa y HayKoBil niTe-
paTtypi sk "po3ymM", ane 4acTto BxuBaeTbca 6e3 nepeknagy



~24 ~

B I CH MUK KuiBcbkoro HauioHanbHoro yHisepcurety imeHi Tapaca LlleBueHka

(Amin, Sharma, Vyas, Vyas, 2014: 71-75; Soni, 2020:
315-328; Takahashi, 2019: 421-452; Samanta, 2012),
yepes yHikarnbHy crneumdgivHiCTb i noniceMidHiCTb.

"mind (in its widest sense as applied to all the mental
powers), intellect, intelligence, understanding, perception,
sense, conscience, will; the spirit or spiritual principle, the
breath or living soul which escapes from the body at death;
thought, imagination, excogitation, invention, reflection,
opinion, intention, inclination, affection, desire, mood,
temper, spirit; in the mind; in thought or imagination; with
all the heart, willingly" (Monier-Williams, 1899: 783).

3okpema, BiTYM3HsHUI iHgonor 0. 3aBropoaHin BU3Ha-
4YMB, WO "MaHac — BHYTPILLHIA opraH MoAMHK, WO BiAMNOBI-
Aae 3a koopAuHauito nodyTTie." (3aeropogHin, 2006: 108),
a eTUMOroris Uboro TepMiHa, y CBOK 4Yepry, CnpsiMOBYE
Hac [0 AiecniBHOrO kopeHst YMaH (caHckp. Yman), akuii
3a3Buyan nepeknagarTb Sk "gymatu”, ane yepes Bnactu-
BY oMy noniceMito cepep iHWOro mMoxe OyTu nepeknage-
HUK ak: "cnpumaTin”, "nisHaBaTtu", "cnocTtepiratn”, "poay-
MiTK", "waHyBaTtun", "BMKNUKaTM CyMmHiB". OpHak icHye 1
iHWKWIA cnoci® TnyMaveHHs eTMMororii NnpaMaHa, npeacra-
BNeHun, 3okpema, B auceptauii M.-P. OacTi (Dasti, 2010:
12), oe noxogXeHHs UbOro TepMiHa MOSICHIOKTL AiecniB-
HUM KopeHeM YMa (caHckp. Yma), Wwo moxe 6yTu nepekna-
AeHui sk "BumiptoBatun” i "chopmysaTn'.

"to think, believe, imagine, suppose, conjecture; to
regard or consider any one or anything (acc.); to think
one's self or be thought to be, appear as, pass for; to be
of opinion, think fit or right; to agree or be of the same
opinion with (acc.); to set the heart or mind on, honour,
esteem; to think of; to perceive, observe, learn, know,
understand, comprehend; to offer, present, to honour,
esteem, value highly; to call in question, doubt." (Monier-
Williams, 1899: 783).

"to measure, mete out, mark off; to measure out,
apportion, grant; to help any one (acc.) to anything (dat.);
to prepare, arrange, fashion, form, build, make; to show,
display, exhibit; (in phil.) to infer, conclude; to pray (yacfia-
karmani)." (Monier-Williams, 1899: 804).

3aranbHoBu3HaHo (Chattopadhyaya, 1986: 170), wo B
AapwaHi Banweluvka, BYEHHS SKOT € MakcumarnbsHoO 6rm3b-
KM [0 MOrMsAiB HbIKIB, NpamaHamy BU3HAHO NpaTbsKLLy
Ta aHymaHy. BopgHouyac y "Banwelmka-cyTpi" (caHCKp.
Vaisesika-sdtra) My He 3Haxogumo psiakis, Ae 6yno 6 4iTko
BKa3aHO Ha NEBHWI BU3HAHWUW Meperik npamaH, Lo Moxe
OyTU BUTNYMa4yeHO SIK CBigYEHHSI BigHOCHOI Henpobnema-
TUYHOCTI UbOro MUTaHHS ANS 3aCHOBHMKIB L€l AapLuaHu.
MoxigHe Big pramana — pramanyam 3ragyeTbCsi y CyTpi
1110.2.911, ane He BUTNyMa4vyeTbCH SK BKasiBka Ha nepenik
npamaH. TepMiH npaTbsKLa, X04 i MPUCYTHIN Y JIEKCUKOHI
3acaHU40i CyTpWU BaMLIELLUKIB Ta Ma€ iCTOTHE 3HAYEHHS
ONa PO3KPUTTS IXHIX eniCTEMONOriYHNX NOrnsagie, He Mnoc-
Tae siK Takui, Wo notpebye noaaTkoBUX NOSICHEHb. TepMiH
npatbskwa y "Banwelumka-cyTpi" Mn 3Haxogumo, Hanpu-
knag, y cytpax: ;ll 8.1.211 ;11 4.2.211 ;11 3.2.1411 ;11 2.1.191
I110.1.311 ;11 9.1.611 ;11 9.1.1111.

Y TpeTboMy psifKy NepLloi YacTUHM MepLloro po3ainy
"Hbsasa-cyTpa" yntaemo:

Pratyaksanumanopamanas$abdah pramanani ||N.S. 1.1.3]|

MpaTbsaKWwa B Ui CyTpi BKazaHa B Nepeniky npamaH pa-
30M 3 aHyMaHOoo (CaHCKp. anumana), ynamaHolo (CaHCKp.
upamana) Ta wabpgoto (caHckp. $abda) i nogaHo uen ne-
penik y dopMi TpaavuinHOI AN CaHCKPWUTY ABaHAM (CaH-
ckp. dvamdva). [1BaHABa — cknagHe CrnoBso, O YTBOpLO-
€TbCA Yepes NoeAHaHHS ABOX abo Ginblue NOHATL.
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AHyMaHa — TepMmiH, WO TpaguuiiHoO nepeknagarTb SK
"cunoriam" abo "ymoBuBIA", i Yy BUNAAKy Hbsi KOPEKTHICTb
Takoro nepeknagy 3asBuyan nig CyMHIB He CTaBnATb.

"permission, consent; the act of inferring or drawing a
conclusion from given premises; inference, consideration,
reflection; guess, conjecture; one of the means of obtaining
true knowledge." (Monier-Williams, 1899: 37).

Moka3oBo, WO Y CIOBHWUKY CAHCKPUTY KenbHCBLKOro yHi-
BepcuteTy TepmiH "syllogism" nponoHyeTbCcs nepeknagatu
Ak "samvakya", abo "avayavin", abo "paficavayava". Etu-
MOJIOrisi LUbOro TepMiHa MoXe ByTu NosiCHeHa siK NoeaHaH-
Hs1 npedikcy aHy- (CaHcKp. anu-), K1, cepeq iHLWOoro, Mo-
Xe OyTu nepeknageHun gk "micns" Ta 3ragaHoro Bulle
iMEeHHMKa maHac.

"after, along, alongside, lengthwise, near to, under,
subordinate to, with; according to, severally, each by each,
orderly, methodically, one after another, repeatedly; over,
near to, through, to, towards, at, in order, agreeably to, in
regard to, inferior to; after, afterwards, thereupon, again,
further, then, next." (Monier-Williams, 1899: 31).

Taknum YnMHOM, MOXEMO MPUMNYCTUTH, WO aHyMaHa Bap-
TO Tnymauutu k. "nicns maHac" abo "srigHo maHac".
YnamaHa — TepMiH, Skuin nepeknagarTb SK "NOPIiBHAHHS",
a moro eTtumororia nogidbHa A0 nonepeaHbLOro npamaxa,
agKe BUTIYMa4vyeTbCs SK NOEAHaHHA npedikcy yna- (caH-
CKp. upa-)] Wwo, cepen iHWOro, Moxe OyTU NepeknageHui
Ak: "pasom 3" abo "ogHouacHo 3" abo "3rigHo", Ta MaHac,
LLIO YTBOPIOE: yNnamaHa — "pa3om 3 MaHac" abo "ogHo4acHoO
3 MaHac" 4 "nopiBHSAHO 3 MaHac".

"towards, near to, by the side of, with, together with,
under, down; direction towards, nearness, contiguity in
space, time, number, degree, resemblance, and
relationship, but with the idea of subordination and
inferiority; with, together with, at the same time with,
according to." (Monier-Williams, 1899: 194—-195).

ETumonoris TepmiHa wabda (caHckp. $abda), wo 3ae-
Oinblloro nepeknagaeTbcsl K "aBTOPUTETHE CBigYEHHN",
CMpsSIMOBYE Hac [0 AiEcniBHOrO kopeHs wabp (caHckp.
\$abd), skuin 3a3Bnuail nepeknagaoTb sk "ssyyaTn" abo
"o3ByyyBatn". Cnig 3ayBaxuTu, WO Ue MpamaHa, nosa
CYMHIBOM, CTOCYETbCS 3BYKY i MOBMEHHs, ane He Oyab-
SIKOro, a 3i cneuundivyHMM cTaTycomM, o6rpyHTYBaHHSIM SIKOTO
nepefoBCiM 3aiManucst NpeAcTaBHMKW JapLiaHn MimaHca.

"to make any noise or sound, cry aloud; to call, invoke;
to call, address; to be sounded; to be called." (Monier-
Williams, 1899: 1052).

BaxnueicTb nepwmx psgkis "Heaga-cytpa" nepenoscim
aprymMeHTOBaHa TUM, LLO BOHM CTBOPIOKOTb CUCTEMHE S4PO0
TEKCTY 3aranom. YBaru 3acryroBye Te, LIO B NepLIOMYy psi-
0Ky NepLuoi YacTWHU NepLuoro po3giny, Ae BU3Ha4YeHo ne-
penik NOHATb SIK CUCTEMOTBOPYMX OAMHULB MiCNs MpamMaHa,
BKa3aHO npames (CaHCKp. prameya) — TepMiH, WO Tpagu-
LiHO nepeknagatoTb 9K "npegMeT nisHaHHA":

Pramanaprameyasamsyaprayojanadrstantasiddhantavaya
vatarkanirnayavadajalpavitandahetvabhasacchalajatinigrah
asthananamtattvajfianannihsreyasadhigamah ||N.S. 1.1.1||

"to be measured, measurable, to be ascertained or
proved, provable; that of which a correct notion should be
formed; an object of certain knowledge, the thing to be
proved or the topic to be discussed." (Monier-Williams,
1899: 686).

AKWo npambsikwa HanexuTb A0 rnpamaHa, To, akTyani-
30BaHUN Yy KOHTEKCTi 3'ACyBaHHSA €TUMONOTii TEePMIHIB aHy-
MaHa i ynamaHa, MaHac 0o rpames:
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Atmasarirendriyarthabuddhimanahpravritidosapretyabhava
phaladuhkhapavargastu prameyam ||N.S. 1.1.9||

Takox, fk 6ayumo, OO npamess HanexuTb: aTMaH
(caHckp. atman), Tino (caHckp. S$arira) iHApii (caHckp.
indriya), apTtxa (caHckp. artha), ©ypari — po3yMmiHHSA
(caHckp. buddhi), akTUBHICTb (caHCKp. pravriti), oowa —
adekT (caHckp. dosa), noTtonbivua (caHckp. pretyabhava),
BignnaTa (caHckp. phala); pyxkxa — CTpaXaaHHSA (CaHCKp.
duhkha), 3BiNbHEHHS BiA NEpPEPOMKEHHS (CAHCKP. apavarga).

"the breath; the soul, principle of life and sensation; the
individual soul, self, abstract individual; essence, nature,
character, peculiarity; the person or whole body considered
as one and opposed to the separate members of the body;
the body; the highest personal principle of life, Brahma
(cf. paramatman); effort; firmness; the sun; fire; a son"
(Monier-Williams, 1899: 135).

"the body, bodily frame, solid parts of the body (pl. the
bones); any solid body; one's body i.e. one's own person;
bodily strength; a dead body." (Monier-Williams, 1899: 1057).

"power, force, the quality which belongs especially to
the mighty Indra; exhibition of power, powerful act; bodily
power, power of the senses; virile power; faculty of sense,
sense, organ of sense; the number five as symbolical of
the five senses" (Monier-Williams, 1899: 167).

"aim, purpose; cause, motive, reason; advantage, use,
utility; thing, object; object of the senses; substance,
wealth, property, opulence, money; personified as the son
of Dharma and Buddhi; affair, concern; lawsuit, action;
having to do with (instr.), wanting, needing anything; sense,
meaning, notion; manner, kind, prohibition, prevention;
price." (Monier-Williams, 1899: 90).

"the power of forming and retaining conceptions and
general notions, intelligence, reason, intellect, mind,
discernment, judgement; perception; comprehension,
apprehension, understanding, knowledge of one's self.
psychology; presence of mind, ready wit; an opinion, view,
notion, idea, conjecture; thought about or meditation on,
intention, purpose, design; impression, belief, notion; right
opinion, correct or reasonable view; a kind of metre."
(Monier-Williams, 1899: 733).

"moving onwards, advance, progress; coming forth,
appearance, manifestation; rise, source, origin; activity,
exertion, efficacy, function; active life; giving or devoting one's
self to, prosecution of, course or tendency towards, inclination
or predilection for; application, use, employment; conduct,
behaviour, practice; the applicability or validity of a rule;
currency, continuance, prevalence; fate, lot, destiny; news,
tidings, intelligence of; cognition; the exudation from the
temples of a rutting elephan." (Monier-Williams, 1899: 694).

"evening, darkness; fault, vice, deficiency, want,
inconvenience, disadvantage; badness, wickedness,
sinfulness; offence, transgression, guilt, crime; damage,
harm, bad consequence, detrimental effect; accusation,
reproach; alteration, affection, morbid element, disease."
(Monier-Williams, 1899: 498).

"the state after death, future life." (Monier-Williams,
1899: 712).

"fruit; the kernel or seed of a fruit; a nutmeg;
consequence, effect, result, retribution (good or bad), gain
or loss, reward or punishment, advantage or disadvantage;
benefit, enjoyment; compensation; the issue or end of an
action; the result of a calculation, product or quotient &c.;
corrective equation; area or superficial contents of a figure;
interest on capital; the third term in a rule of three sum; a
gift, donation; a gaming board; a blade (of a sword or
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knife); the point of an arrow; a shield; a point or spot on a
die." (Monier-Williams, 1899: 716).

"uneasy, uncomfortable, unpleasant, difficult;
uneasiness, pain, sorrow, trouble, difficulty; with
difficulty, scarcely, hardly; it is difficult to or to be."
(Monier-Williams, 1899: 483).

"completion, end; the emancipation of the soul from
bodily existence, exemption from further transmigration;
final beatitude; gift, donation; restriction (of a rule)."
(Monier-Williams, 1899: 52).

3BiCHO, MM HE MaEMO MiagcTaB CTBEPAXyBaTH, LLIO BKa-
3aHWI y Ui cyTpi nepenik npamen € BU4eprnHum. 3ararnb-
HOBigOMO, WO cneundika dinocodcbkoi KynbTypu IHAIT
nonsirae y nepLloYeproBoCTi MpaKTUYHO-MparMaTuyHoOro
npusHaveHHst 6yab-sikoi Teopii. A 0TXXe, NpuTamaHHe 3a-
XiAHUM pinococam nparHeHHs CTBOPUTU BCEOCSHXKHY i
BUYEPNHY cUCTeMy kaTeropii abo HawsaranbHiWnX 3HaHb
He € 00O0B'A3KOBUM AN iHOINCBKUX MUCTIMTENIB. Y LbOMY
BUNAaAKy, HanWiMOBIpHie, MU MaeMo crnpaBy 3 Nepenikom
npamMmen, siki HaBedeHi 3a 03HAKOK YeproBOCTi TX OCArHEH-
HSA Yy NpakTUYHIA peanisauii BYeHHS Hbaa Ha wnsaxy 3Bi-
NbHEHHS Big caHcapw.

MpukmeTHO WO, 30Kpema, iHApIi, a O HUX B iHAOINCbKO-
My iHTeneKTyanbHOMy AMCKYpPCi TPaauuinHO 3apaxoByOTb
cnyx, 3ip, CMak, OOTUK, HIOX Ta MaHac, BKa3ylTbCA He SK
OfHEe 3 MOXMMBUX NpamaH, TO6TO He sK mxepeno ni3HaH-
HSl, @ caMe 9K nMpamest — npeaMer.

Creuundika BXUBaAHHA LbOro TEpPMiHa Y BeAWUYHIN niTe-
paTypi CrnoHykae BBaXaTuW MOro HanexHuMm [o iHApin Ta
NOSICHIOBATU SIK "3Hapsaaas nisHaHHa" (aHrn. instrument of
Knowledge) (Amin, Sharma, Vyas, Vyas, 2015: 129).

3paBanocs 6, oueBMaHE AN 3aXigHUX KynbTyp po3pis-
HeHHs1 cyb'ekTa, NposiBiB MOro cyb'eKTHOI aKkTMBHOCTI (30K-
pema: Big4yTTs, CNPUAHATTS, YCBIOOMIEHHS!, OCSATHEHHS,
nisHaHHA, pednekcii) Ta npegmeTiB — 06'eKTiB, 3 SAKMMU
Cyb'eKT KOHTaKTye Ta Ha siKi CNPSIMOBYE CBOK aKTMBHICTb,
SIBHO He Y3rofXyeTbcs 3 nogaHuvm y "Hbag-cyTtpi" nigxo-
oM. My MoemMo npunycTuTu, WO ue pesynbTaT Toro, Lo
cama cy6'ekTHa aKTUBHICTb Yy BCiX ii mposiBax MoXxe nocraTu
sIK 00'eKT camonisHaHHA. Tox, nepenik npamen moxe 6yTn
NMOSICHEHWUI K BUKMAA LiNKOM 3pO3yMinoi 3axigHMM MUCnu-
TEenAM KOHCTPYKLi: aTMaH — caMiCTb — OCHoBa Cy6'ekTHOC-
Ti, WAPipa-Tino, SkMM Kepye atMmaH, iHapii — eMnipnyHi op-
raHu YyTTs, apTxa — Te, Ha WO CNpsAMOBYETHCS i 3apaau
YOro 3AJiNCHI0ETLCS aKTUBHICTb cyb'ekTa, Byaari — po3yMmiH-
Hs1 abo CNpPUAHATTS, sIke JOCAraeTbCs 3aBASKM iHOPIAM Ta
apTxa, NpaBpUTTi — aKTUBHICTb, AisNbHICTL abo noBefjiHka
cyb'ekTa, LLO CKEPOBYOTLCSA BignoBigHO Ao 6yaari, a Aani —
ONUC CKNagoBUX OONaHHS BKOPIHEHOCTI B caHcapi. 3BiCHO,
Takui cnocibd TnymadeHHsa noTpebye Baromiworo obrpyH-
TyBaHHA. EOVHUM CYTTEBMM apryMeHTOM Ha MOro KOpuCTb
Yy KOHTEKCTi npegmeTa Haloro AOCNIMKEHHS, € Te, Lo no-
CnigoBHICTb MpamMen y LboMy nepeniky, HaniMoBipHille, He
€ BMNAJKOBOW, a OTXe, Mae OyTu BioA3epkaneHHsM ysiB-
NEHHS NPO CNPAaBXHi CTOCYHOK MidK HAMW.

Y ueTBepTin CyTpi MepLloi YaCcTUHWM MEepLUIoro po3ainy
"Hbsi-cyTpu" My OTPMMYEMO 3acagHu4e A8 YyCbOro TeKCTY
MOSICHEHHSI TOTO, SIK CNig TIYMaunTy NPaTbsKLLY:

Indriyarthasannikarsotpannam jiianam avyapadeSyam
avyatirekamavyabhicari vyavasayatmakam pratyaksam
[IN.S. 1.1.4||

Y nepeknagi BigbsbrycaHa, onybnikoBaHoro B
1913 poui, ui pagkv cnig nepeknagatu: "Perception is that
knowledge which arises from the contact of a sense with its
object and which is determinate, unamenable and non-
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erratie." (Vidyabhusana, 1913: 1). A y BiOQHOCHO cy4acHin
cTaTtTi CTeH(OPACHKOI eHuuMKnoneadii 3HaxoAMMO Takui
nepeknag: "Perception is a cognition which arises from the
contact of the sense organ and object and is not
impregnated by words, is unerring, and well-ascertained."
(Chadha, 2021). Ak 6aunmo, NEeKCMKOH Liei cyTpu cdop-
MOBaHO TaKMMW TepMiHaMu: rpameskwa, Wo B 060X nepe-
Knagax nocrae sk "cnpuiHaTTs" (aHrn. perception), i ue, sk
MU BXe 3asHayanu BULLE, € HaA3BMYaWHO MOLUMPEHUM
nigxo4oM; iHOpIsi, WO B NepLlioMy BapiaHTi nepeknagaetb-
ca gk "yytTa" (aHrn. sense), a B gpyromy — sik "opraH
yyTTa" (@Hrn. sense organ); apmxa, Wo B 060X BUNagkax
nepeknageHo sk "o6'ekt" (aHrn. object); caHHikapca (caH-
cKp. sannikarsa), Lo Takox B 060X BMNaakax nepeknageHo
AK "KOHTaKT"; OxHsiHa (CaHckp. jfidna), Wo B NepLioMy Ba-
piaHTi nepeknageHo sk "3HaHHSA" (aHrn. knowledge), a y
apyromy — sk "nisHaHHsa" (aHrn. cognition); as'anadewbsm
(caHckp. avyapades$yam); ag'smipeka (caHckp. avyatireka),
wo 3rigHo 3i crnoBHMKOM MoHbe-Binbsmca ToTOoXHE abo
Onu3bke 3a 3HavyeHHAM 3  aeg'dbeidapiH  (caHcKp.
avyabhicarin); Ta 8'sgacasimmaka (caHckp.
vyavasayatmaka).

"drawing near or together, approximation, close
contact, nearness, neighbourhood, proximity, vicinity;
connection with, relation to, the connection of an Indriya or
organ of sense with its Visaya or object; a receptacle,
repository; near, at hand." (Monier-Williams, 1899: 1146).

"knowing, becoming acquainted with, knowledge, (esp.)
the higher knowledge; conscience." (Monier-Williams,
1899: 426).

"not to be defined." (Monier-Williams, 1899: 111).

"ull of resolve or energy, energetic, laborious" (Monier-
Williams, 1899: 1033).

Ag'anadewbsim y cnoBHWKy MoHbe-Binbamca Tta vy
CMOBHUWKY CaHCKpuTy KenbHCbKOro yHiBepcuTeTy Mae Mo-
HOCEMIYHMIA Nepeknag sk: "HeBu3HadyBaHe", ane B obpa-
HUX ONs aHanisy BapiaHTax nepeknagy Tnymadntbcs abo
"Akui € ocTtatodHum abo scHum" (aHrn. which s
determinate) y nepwiomy BuMnazaky, abo "sikuii He HanoBHIO-
eTbcs cnosamMun” (aHrn. is not impregnated by words) y apy-
romy. 3rigHo 3 MoHbe-BinbamMcom, eTumonoriyHuin aHanis
crnpsiMoBye Hac Ao npedikca "He-" (caHckp. a-) (Monier-
Williams, 1899: 1) Ta TepmiHa sianadewsbsi, KU MU MO-
KeMOo nepekrnactu sk "0yt HasBaHuM" abo "OyTu BM3Ha-
YeHuM". Y CBOW Yepry, TEpMiH giaradew's cnpsiMOBYE Hac
0o anadew's (caHckp. apadesya), WO nepeknagaeTbcs siK
"BkasyBaTn" abo "koHcTaTyBaTu", Ta OO TepmiHa Odew's
(caHckp. desya), Skuii MM MOXEMO nepeknactu sk "6ytu
obpaHnm" abo "cTBepaKyBaHe".

"to be designated or indicated or named, to be
censured or blamed" (Monier-Williams, 1899: 1031).

"to be indicated, to be stated." (Monier-Williams, 1899:
1049)

"to be pointed or picked out, excellent in its kind,
standard; being on the spot or present, witness; born in the
country, indigenous, a true native; the proposition or
statement; the fact or charge to be proved or
substantiated." (Monier-Williams, 1899: 496).

Cnoci6 TryMa4eHHs Lboro TepMiHa BUKITMKaB AUCKYCilo
He nuwe cepepn 3axigHuUX OOCNIAHVKIB, ane U cepen Muc-
nuTeniBn HbAIKIB, WO KoMeHTyBanu "Hbas-cytpa": "The
meaning of the qualification "avyapadesyam,”" however
incited a debate which occupied the Nyadya for almost a
millennium,..." (Bhattacharya, 2021: 25). Y csitni Tiei 06-
CTaBWHW, LLO eTUMonoria ag'snadew’am He CNPsSIMOBYE Hac
00 >XoOHoro AiecnoBa abo AieCNiBHOrO KOpeHs 3i 3HayeH-
HAM "roBopuTn" abo "BmmoBnaTW", um "BucnosnioBaTH”,
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NPUPOAHUM BUAAETLCA BWCHOBOK, LIO Mepeknag Lboro
TepMiHa sk "HeBepbanbHe" abo "He HanoBHeHe crioBamn” €
HacnigkoM Tpaguuii Moro TrymayveHHsl Y KOMEeHTaTopPChKiln
nitepatypi. BnacHe, nonemika mix Oyaaiicekum "HomiHani-
amom" Ta "peaniamomM" HbsiKiB Ta rpamatucTiB (Stephen,
2021) He mMana XOOHWUX MOXIMBOCTEN OMWHYTU MUTAHHSA
npo cnoci® TnymadeHHs npaTtbsiklla, apke Le npamaHa
byna Bu3HaHa B 060x "tabopax".

Ag'smipeka TpaguuiiHO nepeknagarTb Ak "Ge3nomun-
koBuR" abo "Takun, Wo He nepenbayae BUHATKIB", a ag'ssb-
2iyapuH — sk "CTikui", nocTinHmin", "BipHnin". B eTumonorii
cniB as'ssmipeka Ta ag'sbaiyapiH, Wo noaibHa oo nonepen-
HbOI HasBHICTIO npecpikcy "He-", yBary npuBepTalTb Tep-
MiHW 8'Amipeka (caHcKp. vyatireka), WO MU MOXeEMO nepe-
Knactu sk "BuUknioYeHHs" abo "3anepeverHs", Ta g8'abeiva-
PiH (CaHCKp. vyabhicérin), Wo nepeknagaeTbca AK "HeBip-
HMIA", "HenocTinHMN". Ak 6a4nmo, y Ui cyTpi BOHW 3'eaHaHi
B OOHYy fekceMy, i B MepLlioMy BapiaHTi nepeknagy BoHa
nocrae sik "6esnomunkoBuin" (aHrn. non-erratie), i y npyro-
My BUKOPUCTaHWA aHrmiAcbkuiA TepMmiH "is unerring", wWo
YKpaiHCBKOK TaKOX MOXHa nepeknacTtu sk "e 6e3nomurnko-
BUM". B'amipeka — TEPMIH, LLO YacTO BXUBAETLCA Y Pi3HMX
KOHTeKCTax iHAiNncbKoI inocodii, 30kpema B NoegHaHHI 3
aHeasi (CaHCKp. anvaya), Wo MOXHa nepeknactu sk "noriy-
HWIA 3B'A30K cniB" abo "norivyHWIM 3B'A30K NPUYMHK | Hacnia-
kKy" (Cardona, 1967-1968). AHsasi-8'smipeka — TEpPMiH,
SAKMM O3HaYYIOTb BiJOKPEMIEHICTb Ta MOB'A3aHICTb nigMe-
TiB BUCIOBIHOBAHHS.

B'aBacasTmaka aHrnincokol y neplioMmy nepeknagi
nogaHo ¢k "unamenable", a y pgpyromy — sk "well-
ascertained". Lli aHrnincbki cnoBa mMatoTb iCTOTHI BigMiHHO-
CTi y 3HaYeHHi, a yKpaiHCbKOI MU MOXEMO Mnepeknactu ix
sk "HeniggaTnueuin" Ta "TOYHO BCTAHOBMEHMI" BigNOBIAHO.
A Ha nigcTaBi cnoBHuka MoHbe-BinbsimMca Mn MoXxemo uen
TepMiH NepeknacTu sk "akTuBHMI" abo "piyynin”, um "eHe-
privimin". ETMmonoris uboro TepmiHa — cknagHe nuTaHHS,
yepe3s po3MaiTTd MOXMMBWUIA BapiaHTiB TnymadveHHs. Han-
Ginbl iMOBIPHMM BMAAETHCA NMPUMNYLLEHHS MPO BUTOKOBY
ponb fiecniBHOro kopeHs Wi y 3HaueHHi "nmigxoguTu",
"30ymkyBaTun", "cnoHykatun", "cnpusatu”. Takox yTBOPEHHSI
LUbOro TepMiHa MOSCHIOWTb MOEAHAHHSIM CniB: 8'seacast
(caHkp. vyavasaya), ike MW MOXEMO nepeknact sk "3y-
cunng", "gis", "Hanpyra", i ammaka (caHckp. atmaka) y
3Ha4yeHHi "cknagaetbcsa 3". CyvacHa pgocnigHuua Yapgxa
MoHima, aBTOp gpyroro nepeknagy cytpu 1.1.4 i3 y3atux
HaMu 0O aHanisy, B iHLLIOMY KOHTEKCTi BUTIyMauuna B'aBa-
casTMmaka, "determinate perceptual judgment" (Chadha,

2017: 93).
"distinction, difference, separateness, separation,
exclusion; negation; contrariety, contrast to; logical

discontinuance; a partic. figure of speech." (Monier-
Williams, 1899: 1030).

"going astray, straying or deviating or diverging from;
following bad courses, doing what is improper, profligate,
wanton, unchaste (esp. said of women), faithless towards;
changeable, inconstant; transgressing, violating, breaking;
irregular, anomalous; (a word) having a non-primitive or
secondary meaning, having several meanings; anything
transitory (as feelings &c.). (Monier-Williams, 1899: 1032).

"connection, association, being linked to or concerned
with; the natural order or connection of words in a
sentence, syntax, construing; logical connection of words;
logical connection of cause and effect, or proposition and
conclusion; drift, tenor, purport; descendants, race, lineage,
family" (Monier-Williams, 1899: 46).

"to go, approach; to set in motion, arouse, excite, impel;
to further, promote, lead or bring or help any one to; to get,
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procure; cause to go or approach; to impregnate." (Monier-
Williams, 1899: 1004).

"strenuous effort or exertion; settled determination,
resolve, purpose, intention to; trade, business; an act,
action, performance; first impression or perception; state,
condition; artifice, stratagem, trick." (Monier-Williams,
1899: 1033).

"belonging to or forming the nature of; having or
consisting of the nature or character of, consisting or
composed of." (Monier-Williams, 1899: 136).

3 cytpn 1.1.4 MK OisHAEMOCH, WO ApambsKwa BUHU-
Kae 3 KOHTaKTy iHOpiv Ta apTxu, a oTXe, Crig npoaHanisy-
BaTW NUTaHHS CTOCYHKY MiX L€l npamaHol Ta Oyaari.
byddai iHopi Tnymadatb §K iHTenekt (aHrn. intellect)
(Tuske, 2011). OgHak uen TepmiH Mae AOCUTbL CKnagHy
icTopito BxusaHHsa (Fitzgerald, 2017) Ta Bumarae sk MiHi-
MYM OKPEMOro AOCHIAXEHHS.

Y cyTpi:
Buddhirupalabdhirjianamityanarthantaram ||N.S. 1.1.15||

sKy, Hanpuknag, BigpsbrycaHa nepeknaB sik: "Intellect,
apprehension and knowledge — these are not different from
one another" (Vidyabhusana, 1913: 6) M 3Haxogumo cTBe-
POXEHHSA hakTUYHOT CUHOHIMIYHOCTI Byddai Ta OXHSAHU, i ue
€ CBiJYEHHSAM Ha KOPUCTb HALLOro MpUMYyLLEHHS Mpo iX Mak-
cuMarnbHO Onusbke "poaTalyBaHHA" y Mpoueci ni3HaHHS,
apke 3ragaHa B cyTpi 1.1.4 pxHsaHa € 6e3nocepenHim "npo-
ABOM" npaTbsKWa B pesynbTaTi KOHTaKTy MK iHAPIAMU i
apTxot. Yn KoxHe [JKHSHA Mae CBOIM [KEpenom npaTtbsi-
KWwa — npamaHy? | 4n KoXeH KOHTaKT MK iHApieto i apTxa
0060B'A3KOBO YTBOPIOE NpaTbskwa? Bignosigen Ha Ui nuTaH-
H Ha nigcTasi CcaMoro nuile aHanisy nepLioro posainy
nepLoi YactuHu "Hessi-cyTpa" Mu, Ha Xanb, He 3HaX0OUMO.
Bigomo, wo B gapwaHi Hbbsa 3giicHiOBanu Tunosorisawito
pisHoBMAiB npaTbsakwa (Mahajan, 2022: 840), ogHak nuTaH-
HS1 OLiHIOBAHHSA X 3a KpUTepisiMU iCTUHHOCTI abo XMGHOCTI
3000yTHX 3HaHb NOTpebye A0AATKOBOrO BUBHEHHS.

Otxe, y cyTpi 1.1.4 atpubyTvBHUMW nNpeankaTamu
npaTbsKLWa BM3HAYeHO: aB'anageLlbsam, Lo, K 3a3HavyeHo
BULLE, MOXNMBO Mepeknactu sk "HeBu3HadyBaHe", Ta BO-
YyeBMOb He BMMALKOBO 3'€QHaHi B ABaHOBY ag'smipeka Ta
as'ssbejyapiH, WO M1 MOXEMO NnepekracTu sk "6essanepey-
He | He3MiHHe", i 8'sseacasimmaka 9K "akTuBHe i To4He".
3BicHO, crnocib nepeknagy LUX XapakTepuCTUK npaTbsKlia
— MUTaHHSA AMCKYCinHe. Ha nepwwnii nornsaa, as'snadewssam
— "HeBM3HavyBaHIiCTb" cynepeunTb "B'ABacasiTMaka" — To4-
HICTb. AK MW 3a3Hadanu Bulle, Tpaguuis BUTIyMadyBaTu
aB'Anafelbam Kpidb MPU3My MOSCHEHHSI CTOCYHKY MiX
npaTbsKwWwa i CNnoBoM cchopmoBaHa aBTOPUTETOM KOMEHTa-
TOpiB, 30kpeMa BatcbsAsiHn — aBTOpa "Hbbsi-cyTpa-6raiubs”
(caHckp. "Nydya Sutra Bhashya"), i € BigasepkaneHHsm
HaranbHOi AN TorodacHoro Auckypcy npobnemu craTycy
MOBM, C(OPMOBaHOI Ha OCHOBI [OpoGKy rpamaTucTiB
(Bhattacharya, 2021: 25). lgeTbcst npo nepLumin 36epexxeHnii
KoMeHTap ao "Hesia-cytpa”, wo pgatyetses V-V cT. H. €.

LlikaBo, Wwo nepeknagadi BxuBaloTb (HOPMYHOBaHHSA
"HeBepbanbHe", a He "pgoBepbanbHe", agxe 3rigHO 3 TUMO-
BUM Yy 3axigHi dinocodcbkii napagurmi cnocobom ocmu-
CNneHHs npobremu yHiBepcanii, akueHT cnig pobutn Ha
nocnigoBHocTi goeepbanbHoro i BepbanbHOrO Mi3HaHHS,
e CTBEPOKEHHSI NEPLLOro FroNOBHUM i EOUHUM XKEPEoM
OOCTOBIPHUX 3HAHb NPO AINCHICTL € 03HAKOK "HOMiHani3-
my" (Tillemans, 2021). 3rigHo i3 3aranbHOBIAOMUM YyABMEH-
HAM NpPO AYMKY, SKOi JoTpuMmyBanachk binblwicte 6yaainice-
Knx mucnutenis lHaii, Bepbanisauisa cnoTBoproe AiACHICTb.
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A 3rigHO 3 Tak caMO 3aranbHOBIOMVMM YSBMEHHAM Mpo
nosuuito rpamaTucTie (3okpema, Bhartrhari — BrapTpurapi —
iHaincekui rpamatuct V-VII CT. H. €.) po3nisHaBaHHs npe-
OMeTa y CApUWHATTI HeBigdinbHe Big WOro CroBecHOro
HaiMeHyBaHHs. "HeBU3HauyBaHIiCTb" € XapaKTepuUCTUKOL,
L0 34a€eThCA GinbLl JOPEYHO Y MipKYBaHHSIX LWOAO TpaH-
CLIEHOEHTHOrO, afpke MU 3a3BM4Yall BXXMBAEMO Liel Npukme-
THUK LLOAO TOrO, LU0 MUCIUTLCHA SK NPUMHLMNOBO HEBU3Ha-
yyBaHe, TO6TO HeJoCsHXKHE ANt MOHATIMHO-NPEAUKAaTUBHOMO
BM3HaYeHHs. TOMy Takuii nepeknag uporo TepmiHa Buaa-
€Tbca HepopeyHum. OOuH i3 BapiaHTiB TNymMayeHHs —
aB'AnafellbsamM — BKa3ye Ha Te, WO 3HaHHSA, oTpumaHe B
CcuTyauil npaTbsiKlla, € BUKIMHOYHO pesynbTaTtom be3noce-
peaHbOro goceigy ocobucTocTi, i Moro He oTpumaTtu ono-
cepeakoBaHo 4epes "crosa iHworo". 3a Takoro niaxopy
"HeBM3HavyBaHICTb" Ta "HeBepbanbHICTL" CTBEPOXKYIOTLCH
He fK O3HaKku TOro, WO 3HaHHSA, 3400yTi y npaTbsakwa, y
MPUHUMNI HEMOXIMBO BU3Ha4MTK i BepbanisyBatn, a $K
CBiJ4EHHS TOrO, WO BOHM y dopMaTi BUCIOBIIOBAHHSA YK
Cy>KEHHS1 MepeTBOpPHIOTECA Ha Adewo "iHwe" CTOCOBHO
BMacHOro BUTOKY. Y 3B'A3Ky 3 TWM, WO MO3ulis aBTopa
"Hbsag-cyTpa" WoAo MOXMIMBOCTI po3nidHaBaHHA NpegmeTa
cnpuiiHATTS 6e3 Moro BepGanbHOro 3Ha4YeHHs, NpUHaMHi
Ha UbOMYy eTani Haworo AOCHIMKEHHS, He € 3'ACOBaHOI,
BapTO BTpPMMATUCb TaKOX i Bif nepeknapy as'snadewbsim
Ak "HeBepbanbHe" abo "goBepbanbHe".

Mepeknag as'ssmipeka Ta ag'sbaidapiH Sk "Ge33anepey-
He i HenopyLHe" NPUHLMNOBKX 3anepeyeHb He BUKITUKAE,
OfHaK Crig YTOYHUTW, Y1 NAEeTbCHA NPOo AINCHICTb LMX Brac-
TUBOCTEN nuLle BNPOAOBX TPMBAHHA KOHTAKTY MiX iHApIS-
MU | KOTPUMCb KOHKPETHUM apTXa, Yu Npo 30epexeHHs ix y
nam'ati Ta y noganbsliomy BepbansHOMy BU3Ha4YeHHi. Mpu-
HalMHi BiJHOCHO HECNPOCTOBHNM BUOAETLCHA NPUNYLLEHHS,
LLIO NOETLCH NPO BPaXKeHHHA, OTPMMaHe BHACIifOK KOHTaKTy
opraHiB 4yTTa 3 00'€eKTOM, sike Mae OyTU SACHUM i CTIKUM.
Came "cTilkuM", a He "He3MiHHMM", agXe MU He MOXEeMOo
CTBepOKyBaTw, LLO Te, WO 3acBigvyloTb HaM HaLli iHapiT npo
T YM iHLIe apTXa, HeasaBXaW NMULLAETLCA HE3MIHHUM, TOBTO
BiYHMM. YHaO4YHeHi B eTMMonorii Ta pisHUX BapiaHTax nepe-
Knagy e'seacasimmaka 3Ha4YeHHs1 "aKkTUBHICTB" i "eHeprin-
HICTB", MOXyYTb BYTW MOSICHEHI AK "iHTEHCUBHICTL" abo "Ack-
paBiCTb" yHAOUYHEHOCTi [)KHAHA B CUTYaLii npaTbaKLua.

Ouckycia Ta BMUCHOBKW. 3acagHuye MOSICHEHHSA
npaTtbsklia B MepLIoMy po3aini neplioi 4YactuHu "Hbss-
cyTpa" akTyanisye Ans Hac npobremy TnymayeHHs Takux,
Ha43BUYaAHO BaXMBUX ONs AOCHIOKEHHSA icTopii dino-
cogii IHAji, noHaTb, AK: NpamaHa, iHApii, MaHac, apTtxa,
DKHAHA, Oyaari.

TepmiH npamaHa 3a3BynYan BXMBAETLCH Y HayKOBIW ni-
TepaTypi 3axigHWX OOCNIOHVKIB y BUMNSAAI TpaHCKpUNUii SK
HenepeknagHuin, BiH € nNpegMeTOM YUCEeHHUX [OoChi-
mkeHb. 3 cytpu 1.1.3 gisHaemoch, WO npaTtbska — npa-
MaHa, a omke, Ansa il NosiCHEHHs1 HeobXigHO oKpecnUTh
NPVHaMMHi NOYaTKOBI 3MICTOBI KOHTYpU LbOro TepMiHa.
3rigHO 3 TpaguuiiHUM ysIBNEHHAM, npamaHa — ymoBa i
[Kepeno iCTUHHMX 3HaHb, OTXXe, Te, Ha OCHOBI YOro BUHW-
KaloTb 3HaHHSA XWMOHi, TpamMaHoo He BU3HAETLCS.

MpaTbsakwa — ue 060B'A3KOBO cUTyaList 3000yTTa came
iCTUHHOTO 3HaHHs. ToMy, MepLl HK nepeknagartu ue no-
HATTA AK "CNpUrAHATTA" uM "cnpuiMaHHs", noTpibHo 3'sacy-
BaTW, Yn nepenbadae 3HaAYEHHS UUX CriB B YKpaiHCbKOMY
aKkageMmi4HOMy NeKCUKOHi 0OOB'I3KOBY iCTUHHICTb 3000y THX
Yy CNpUAHATTI 3HaHb. 3BICHO, MM HEMWHy4e OMUHSEMOCH
nepen NUTaHHAM NpPO KpuTepii iCTUHHOCTI, siki BuaaBanuch
Oo4eBMAHNMU NpeacTaBHMKaM inocodCbKoi KynbTypu IHAIT
3aranom. Ane, HaBiTb NULUMBLUM WOrO BiOKPUTUM, Maemo
BM3HATK, WO ANS YKpPaiHCbKOrO AUCKYpCy came no cobi
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CMPUAHATTA HE € rapaHTiElo iICTUHHOCTI OTPUMAHOIO 3HAHHS.
BapTto mpunyctuTK, WO npaTbsakwa, fK i iHWi npamaHu, —
nisHaBanbHi cUTyaLii, y SIKUX OCAraeTbCs iCTUHA.

BigKpuTuM i HaranbHUM N5 noganbLluMX AOCHiIKEHb €
NUTaHHA NPO T, YN KOXKEH KOHTAKT MiXK iHOPISIMU | apTXOolo,
npo siki naetbcs B cyTpi 1.1.4, 060B'A3KOBO NPU3BOAUTL A0
hopMyBaHHS [XHSAHA, WO BiAMOBIAaE KpuTepisMm as'ana-
delwbsaMm, aB'aTipeka, aB'sbrivapiH, B'ABacasTmaka. Takox
NoCTae 3anuTaHHS: YN MOXITMBO FOBOPUTM MPO KOHTAKT
iHOPIN Yy 3HaYeHHi NPOCTOro nepeniky emMnipudHUX OpraHis
yyTTa (30pYy, Cryxy, AOTWKY, CMaky, HioXy) 3 apTxa 6e3 no-
cepegHuUTBa MaHac, abo, nonpu Te, wo B cyTpi 1.1.9 y
nepeniky npamer MaHac Ta iHApii Bka3zaHi okpemo, 6earny-
300 NpuUnyckaTu HacTaHHA NpaTbsAKLla B KOHTaKTi iHAIN Ta
apTxa 6e3 060B'A3KOBOro NocepesHUUTBa MaHac, a OTXe,
y ¢cyTpi 1.1.4 ue NOHATTA NPUCYTHE IMNAILUTHO?

3 cytpu 1.1.15 3'acoByemo, O NOHATTS AXHAHA Ta Oy-
nari akTMYHO TOTOXHI 3a 3HadeHHsaM. Ha nigctasi cyTp
1.1.4 Ta 1.1.9 MOXXeMO 3p0BUTN BUCHOBOK, LLIO BOHU 00OMA-
Ba € HacrnigkoM KOHTaKTy MiX iHZiamu i apTxoto. MNepenik
3HayeHb, AKi HaM NPOMOHYITLCS ANA X nepeknagy, npvo-
nu3Ho 3b6iratoTbes: "3HaHHA", "nidHaHHA", "po3yMmiHHsS". Ons
3icTaBneHHs npambesKwa 3i 3Ha4eHHsIMU TepMiHiB nepuyer-
uis (nat. perceptio) Ta anepuenuis (nat. aperceptio) mu
manu 6 cnpobysaTtu 3'acyBaTu, Y € O3HAYeEHi "3HaHHSA" Yn
"pO3yMiHHA" 06OB'A3KOBO YCBIAOMIIEHMMM, OAHaK NMpoaHa-
Ni30BaHU HaMW NEPLUNA PO3Ain nepLuoi YactmHn "Hesas-
cyTpa" npos3opoi BiAMoBI4i Ha Ue 3anuMTaHHA He MPOMOHYE,
0MnoCcepeaKoBaHMM HAaTSIKOM Ha MOXIMBUIA CMOCIO TrymaveH-
HS1 [DKHSIHA Yy MOr0 CTOCYHKY [0 CBiJOMOCTi MM MOXEMO BW-
3HaTW TepPMiH iHOpisdxHsIHa (CaHckp. indriyajfidna), wo, cepen
iHLWOTrO, nepexnagaeTbcs AK cgidomicmab (aHrn.
consciousness) (Monier-Williams, 1899: 167).

AB'AnageLlwbamM Sk O3HaKa [KHSHa, Wo mMae 6ytn oTpu-
MaHe 3aBOfAKuU MpaTtbsiKla, BigKpuBae A0CUTb 0B6'eéMHy na-
NiTPY MOXNUBKX TyMayeHb, OfHAK MakCUMarnbHO HeBpas-
NVBAM ONS1 KPUTUKKM | TakvMM, LLO Bignosigae 3micty obpa-
HOro HamMu npegmeTa AOCMiOXKEHHS, BapTO BUM3HATWU MOro
nepeknag sik "Take, Lo nepeaye BU3HAYEHHIO i BUCMOBIIO-
BaHHI". As'smipekas’abeiyapiH — NPUKMETHUK, SKUA MO-
XKEMO MOSICHUTY SK "Take, L0 € SACHUM, YiTKMM, Hecynepeu-
nmBuMM i CTikuMm". B'seacasmmaka — BNacTMBICTb, SKY
HaniMOBIpHiLLe BapTO BUTIYMayuTn SK "Take, WO € iHTEH-
CUBHUM, ACKpaBUM i CNOBHEHMUM eHeprii".

3aranom TepMiH npambsKwa MU MOXEMO BU3HATU Ta-
KUM, LLO HanexuTb A0 HenepeknagHux, ogHak vyepes diic-
HY 3MIiCTOBY CMOPIAHEHICTb 3 MOHATTAM CrpulHaImMms Ta 3
MipKyBaHb 3pPYYHOCTi LOPEYHUM BUOAETHCS BMKOPUCTAHHS
B YKPAiHCbKOMY IEKCUKOHi MOABOEHHS: "CMPUAHATTA —
npatbsakwa".
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INTERPRETATION OF "PRATYAKSA" IN THE FIRST CHAPTER OF THE FIRST PART OF "NYAYA SUTRAS"

The Article is concerned with the investigation of interpretation of the concept "pratyaksa” in the first chapter of the first part of "Nyaya
Sdtras"”, which became the determining ground for the entire subsequent history of the development of this concept in the teachings of the
adherents of this philosophical school and their polemics with opponents. The methods of etymological and contextual analysis are applied, the
key meaningful connotations of "pratyaksa" are outlined, and the main issues of its interpretation and translation are revealed.

The first chapter of the first part of "Nyaya Sitras" is the systemic core of the work as a whole, therefore its thorough study is of primary
importance, both for the reconstruction of the teachings of Nyaya darshan, and for clarifying the specifics of the actualization of the lexemes
presented in this part of the text and in the philosophical discourse of India as a whole. However, the brevity of the text chosen for analysis in this
article opens a rather comprehensive perspective of different interpretations and creates a number of open questions. The duration of the tradition
of comments dedicated to "Nyaya Siitras" is an evidence of the importance of this work and the difficulty of reconstructing its content. The open
questions actualized in the process of this study should not only become the basis for further investigations, but also reveal the specifics of the
problematization of "pratyaksa” in the philosophical discourse of India.

The article reveals that the study of the concept of "pratyaksa” in the teaching of Nyaya darshan, first of all, requires the analysis of the
following concepts: pramana, indriya, manas, artha, jiiana, buddhi. The article also suggests that "pramana pratyaksa" is rather a "situation" of
acquiring knowledge that meets the criteria of truth, rather than a simple "tool of knowledge" or "ability to know", so its simple translation as
"perception” seems insufficiently substantiated. The article declares that the issue whether every contact between indriya and artha necessarily
leads to the formation of a jnana that meets the criteria of avyapadesyam ("that which precedes definition and expression"”), avyatirekavyabhicarin
("that which is clear, distinct, uncontroversial and steady’), vyavasayatmaka (‘that which is intense, bright and full of energy’) is open and urgent for
further research. It also states that the issues whether it is possible to talk about the contact of indriya, in the sense of a simple list of empirical
senses (sight, hearing, touch, taste, smell), with artha without the mediation of manas; and how to interpret the possible role of the Western
concept of "consciousness"” in this process are also important.

Keywords: pratyaksa, Indian philosophy, pramana, indriya, manas, artha, jiana, buddhi.
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