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ICT AND THE TRANSFORMATION OF BEING:
PHILOSOPHICAL DIMENSIONS OF THE NEW REALITY

Background. The rapid proliferation and total integration of Information and Communication Technologies (ICT) in the
twenty-first century have fundamentally altered the paradigm of human existence. This research addresses the profound ontolog-
ical and anthropological rupture where the digital realm has transcended its instrumental function, evolving into a pervasive and
autonomous ontological environment. The study aims to conceptualize the philosophical dimensions of this new reality, focusing
on the transformation of being and human subjectivity.

Methods. The research methodology is based on a complex combination of several modern philosophical approaches.
Existential analytics plays a fundamental role in understanding the essence of technology as a specific mode of revealing being -
Ge-stell. A powerful toolkit of postmodern philosophy is involved to conceptualize the space of hyperreality, third-order simula-
cra and the effects of implosion of meaning. Methods of philosophical anthropology and hermeneutics are also applied to ana-
lyze the transformation of intersubjective communications, the formation of the phenomenon of "second self" in the network
environment.

Results. The research demonstrates that ICT has become a total ontological environment that redefines metaphysical
categories of space, time, and substance. A key finding is the identification of a radical shift in human self-identification: from
classical collective and individual identities to fluid digital "singularities" that aggregate into reactive, ephemeral "swarms". The
study highlights the emergence of "infopower,"” which operates through the algorithmic curation of attention and the monopoliza-
tion of visibility. Anthropologically, the immersion in simulated relational spaces results in a "schizoid compromise," where sub-
jects prefer predictable algorithmic interactions over the unpredictable nature of the authentic human Other, leading to the
replacement of "I-Thou" relationships with "I-It" engagements.

Conclusions. The total digitalization of human being leads to the destruction of traditional symbolic orders and the es-
tablishment of a post-truth era, where rational discourse is displaced by viral digital affects. This unprecedented anthropological
challenge requires a critical philosophical defense of human subjectivity. The study concludes that preserving authentic dialogi-
cal existence and developing a new digital ethics are vital strategies against algorithmic reductionism. Future research should
focus on establishing epistemological criteria capable of navigating the virtualized network to protect the authentic human spirit
from being entirely absorbed by hyperreality.
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Background

The rapid proliferation and total integration of Information and Communication Technologies (ICT) in the twenty-first cen-
tury have fundamentally altered the paradigm of human existence. This research addresses the profound ontological and
anthropological rupture where the digital realm has transcended its instrumental function, evolving into a pervasive and au-
tonomous ontological environment. The study aims to conceptualize the philosophical dimensions of this new reality, focus-
ing on the transformation of being and human subjectivity. The primary tasks include analyzing the shift from physical reality
to hyperreality, examining the metamorphosis of human identity into digital "singularity,” and investigating the emergence of
"infopower" within the regime of post-truth.

Results

The ontological transformation initiated by ICT cannot be fully grasped without referencing Martin Heidegger's seminal
concept of "Ge-stell" (Enframing). Heidegger argued that the essence of modern technology is a specific mode of revealing
that sets upon nature and humanity, challenging them to present themselves merely as resources. "Enframing means the
gathering together of that setting-upon which sets upon man, i.e., challenges him forth, to reveal the real, in the mode of
ordering, as standing-reserve" (Heidegger, 1977, p. 20). In the context of ICT, data acts as the ultimate standing-reserve.
Human experiences, thoughts, and relationships are continuously extracted, quantified, and stored as digital information.
The human subject is no longer the center of the epistemological universe but rather a node in a vast network, challenged
to render its life process into calculable algorithms.

This quantification of being correlates with Jean Baudrillard’s diagnosis of hyperreality. The digital realm does not mere-
ly represent reality; it precedes and abolishes it. In the era of the third order of simulacra, simulation is generated by models
without a real origin. "Abstraction today is no longer that of the map, the double, the mirror or the concept. Simulation is no
longer that of a territory, a referential being or a substance. It is the generation by models of a real without origin or reality: a
hyperreal" (Baudrillard, 2004, p. 6). In the contemporary digital environment, sociality itself is absorbed into this hyperreality.
The proliferation of digital networks has created a paradox: the more information is generated, the less meaning survives.
Baudrillard highlights that "information devours its own content. It devours communication and the social" (Baudrillard, 2004,
p. 119). We are witnessing the implosion of meaning, where the sheer volume of data neutralizes critical discourse, trans-
forming active subjects into a fascinated, passive mass.

From an anthropological viewpoint, the integration of computational technology into everyday life has fundamentally re-
shaped the human psyche and its internal topographies. Sherry Turkle’s concept of the "second self" perfectly encapsulates
how computers act not merely as utilitarian tools, but as active, intimate participants in identity formation. "Technology cata-
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lyzes changes not only in what we do but in how we think" (Turkle, 2005, p. 17). Unlike traditional mechanical instruments
that simply extend physical capabilities, the computer functions as an "evocative object" that fascinates, disturbs equanimi-
ty, and relentlessly precipitates profound philosophical reflection (Turkle, 2005, p. 18). Because its internal physical mecha-
nisms are entirely opaque to the user - devoid of visible gears, levers, or springs - it frustrates classical mechanical
reasoning. This physical opacity practically compels the human mind to interpret the machine through a psychological lens
(Turkle, 2005, p. 26). Consequently, the computer serves as a "Rorschach”, a powerful projective screen onto which indi-
viduals impose their own cognitive styles, unresolved anxieties, and aspirations (Turkle, 2005, p. 19). As users internalize
the logic of the machine, they begin to utilize the computer as an "object-to-think-with" (Turkle, 2005, p. 26), transforming
external technological operations into internal psychological frameworks.

Turkle notes that the machine’s complex interactivity places it "betwixt and between" the animate and inanimate, making
it a marginal object that challenges traditional ontological boundaries (Turkle, 2005, p. 28). This liminal status disrupts the
stable dichotomies of modernity, forcing the subject to continually question the parameters of life, mind, and selfhood. Chil-
dren and adults alike project their deepest emotions and intellect onto these "relational artifacts", blurring the distinction
between biological existence and mechanical processing. The computer is "irreducible” to simpler mechanical analogies,
which makes it "hard to block the temptation to personify the computer" (Turkle, 2005, p. 248). This personification signifies
a dangerous anthropological shift. The transition is not merely one of passive projection onto an inert screen, but a deeply
seductive "engagement with a subject" (Turkle, 2005, p. 293). Artifacts designed to simulate emotion, demand care, and
mimic empathy trigger profound human vulnerabilities, substituting authentic mutuality with an engineered illusion where
algorithmic responses are interpreted as genuine understanding (Turkle, 2005, p. 41). This technological dynamic funda-
mentally subverts the authentic dialogical relationship. Instead of confronting the unpredictable, unassimilable reality of the
human Other, the individual engages with an algorithmic mirror. The relationship is inherently asymmetrical, stripping away
the existential weight of authentic communion and replacing it with simulated affective feedback that is infinitely calculable
and effortlessly controlled.

The consequences of this immersion in a simulated relational space culminate in what can be identified as a "schizoid
compromise”. In a contemporary globalized reality fraught with alienation, individuals often suffer from a paralyzing paradox:
a "terror of intimacy" coupled with an equally profound "terror of being alone" (Turkle, 2005, p. 128). The machine-like para-
digm becomes an acceptable metaphor for the human mind, fostering this schizoid compromise where individuals seek the
safety of algorithmic interaction over the unpredictability of human intimacy. The computer offers a highly seductive refuge,
providing companionship "without the mutuality and complexity of a human relationship” (Turkle, 2005, p. 23). In this hyper-
real enclave, the individual experiences the illusion of perfect mastery. By withdrawing into computational microworlds, the
subject actively avoids the risks of emotional exposure, preferring a predictable environment where the "rest of the world
cannot affect you" (Turkle, 2005, p. 199). Ultimately, this retreat aligns with Serhii Proleiev’'s diagnosis of the postmodern
paradox of a "world without reality" (Proleiev, 2021, p. 213), where the active, socially engaged subject dissolves into a dig-
itized "singularity" operating entirely within the sterile safety of the network (Proleiev, 2021, p. 232).

Furthermore, the psychic internalization of computational logic reshapes the very epistemology of the human subject.
The computer enforces new frameworks of understanding through distinct styles of cognitive appropriation, primarily cate-
gorized by Turkle as "hard" and "soft" mastery (Turkle, 2005, p. 100). Hard mastery, echoing Martin Heidegger's concept of
Ge-stell (Enframing), is characterized by the absolute imposition of will, the objectification of the system, and a premeditat-
ed top-down control that reduces all phenomena to calculable standing-reserve (Heidegger, 1977, p. 17). Conversely, soft
mastery approaches the computational environment through interactive negotiation, sensory engagement, and intuitive bri-
colage (Turkle, 2005, p. 101). Yet, regardless of the stylistic approach, the continuous immersion in programmed realities instills a
mechanistic vocabulary within the human psyche. Individuals increasingly employ terms such as "debugging”, clearing "buffers",
and being "hardwired" to articulate their own emotional and cognitive states (Turkle, 2005, p. 21). This linguistic colonization be-
trays a profound ontological concession: the acceptance of the human mind as a decentralized, multiprocessor machine, where
the cohesive ego is dissolved into a society of competing algorithmic agents (Turkle, 2005, p. 261).

Paradoxically, as the computational paradigm colonizes the domains of logic, memory, and rationality, it provokes a re-
actionary and highly defensive redefinition of human nature. Historically, the Aristotelian tradition defined the essence of
humanity through its capacity for reason and rational thought. However, as the machine effortlessly assumes the mantle of
flawless logic, the human subject is forced to relocate its uniqueness to the realm of the irrational. If the computer repre-
sents the pinnacle of perfect reasoning, humanity attempts to safeguard its exceptionalism by defining itself as essentially
emotional, vulnerable, and fundamentally "unprogrammable” (Turkle, 2005, p. 57). This desperate demarcation risks inciting
a severe "dissociation of sensibility" - a catastrophic intellectual and emotional rupture where thought and feeling are falsely
positioned as mutually exclusive domains (Turkle, 2005, p. 64). By surrendering the cognitive sphere entirely to the ma-
chine and retreating into a purely affective definition of the self, humanity fractures its holistic subjectivity. The individual is
conceptually reduced to an "emotional machine" (Turkle, 2005, p. 285), hopelessly striving to preserve the dignity of the
human spirit while navigating the suffocating hyperreality of an era governed by algorithms.This technological mediation
disrupts the authentic dialogical existence articulated by Martin Buber. In Buber’'s philosophical anthropology, the funda-
mental reality of human existence is found in the relation between "I" and "Thou". "The basic word I-Thou can only be spo-
ken with one’s whole being" (Glinkowski, 1996, p. 275). However, the architecture of ICT fundamentally resists the I-Thou
dialogue. The digital interface forces the "I" into a continuous engagement with "It" - the objectified data, the algorithm, the
avatar. The profound empathy and presence required for the I-Thou encounter are flattened by the structural limitations of
the digital medium, which privileges efficiency, speed, and categorization. The relationship with the technological other is
inherently asymmetrical and lacking in genuine ontological mutuality. Consequently, the human subject is increasingly al-
ienated from the natural environment and from the authentic presence of the Other.

This alienation is further manifested in the structural evolution of the social fabric and the fundamental ontological shift of
human existence. Serhii Proleiev meticulously analyzes the contemporary globalized condition, defining it as an era marked
by the dissolution of stable realities. He articulates the profound paradox of a "world without reality” (Proleiev, 2021, p. 213,
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220), where physical production and direct material engagement have been decisively marginalized by the expansion of
symbolic orders and virtual realms. In this environment, reality itself dematerializes, leading to the profound degradation of
sensual experience and the degeneration of living contact with the physical world (Proleiev, 2021, pp. 222-223). The space
of human existence loses the characteristics of a stable, predictable, and structured semantic order, transforming instead
into a series of discrete, disconnected situations (Proleiev, 2021, p. 223). Within this digitalized matrix, visibility aggressively
replaces being; existence is stripped of its ontological depth and equated entirely with visual representation. Proleiev em-
phasizes the illusory nature of this hyper-visual condition, noting that in the modern era, "nothing is - everything only seems,
because everything only looks" (Proleiev, 2021, p. 232).

In this network-information sociality, classic forms of collective identity (such as nation, class, or traditional communities)
lose their cohesive power and structural authority. The anthropological landscape is no longer defined by stable identities,
but is populated by "singularities" (Proleiev, 2021, p. 230). Unlike traditional identity, which provided predictability and de-
termined the individual as a specific social character within a structured community, singularity implies a regime of fluid,
unpredictable involvements (Proleiev, 2021, p. 230). "Singularity and the network are complementary magnitudes [...] identi-
ty assumes a regime of belonging to a community [...] singularity assumes a regime of involvement in networks" (Proleiev,
2021, p. 232). The individual transforms into a social nomad, interacting with the world not through deep structural ties, but
through transient, elective connections in an open global space (Proleiev, 2021, p. 224). The singularity acts as a mere entry point,
an empty node that is actualized only at the exact moment of its self-initiated connection to the network, meaning that its defining
characteristic is a constant readiness to engage rather than a permanent state of belonging (Proleiev, 2021, p. 231).

Consequently, these singularities aggregate not into structured societies or inert masses, but into ephemeral, highly re-
active formations known as "swarms" (Proleiev, 2021, p. 234). Proleiev draws a crucial distinction between the "masses"
characteristic of the industrial epoch and the "swarms" of the network age. While the mass was an inert, depersonalized
entity where the individual was entirely absorbed by the whole and possessed only potential energy, the swarm represents
an "always-actual", active state of engagement (Proleiev, 2021, pp. 234-235). Despite lacking a stable internal architecture
or a formalized hierarchy, the swarm is capable of achieving a high degree of consolidation. "A swarm is a constellation of
singularities around a certain effect (impression, informational pretext, meme)" (Proleiev, 2021, p. 236). Instead of rational
deliberation, the swarm is driven by the resonance between its participants and a consolidating impulse, functioning through
a mechanism of suggestion and emotional triggers (Proleiev, 2021, p. 237). These constellations are highly mobile, pos-
sessing a massive inertial force that sweeps up singularities into a collective movement dictated entirely by the virality of a
cultural meme, which temporarily assumes a dictatorial power over human behavior (Proleiev, 2021, pp. 237-238). Once
the power of the informational pretext fades, the swarm dissolves as rapidly as it formed, leaving behind only the political or
social consequences of its transient existence (Proleiev, 2021, p. 239).

This structural shift from stable societies to network swarms fundamentally transforms the nature of power itself. The
traditional, institutionalized power of the modern era, anchored in physical coercion and state apparatuses, is superseded
by "infopower". Proleiev defines infopower as "the power of a depersonalized information space and information technolo-
gies [...] which has become the determining factor in the life of a person in the globalized world" (Proleiev, 2021, p. 242).
Infopower does not operate through direct physical domination, but through the subtle algorithmic curation of attention and
the monopolization of visibility. It establishes a regime where the screen of the electronic device becomes the primary inter-
face of existence, and the individual becomes a hostage to the omnipresent informational environment (Proleiev, 2021, p.
221, 242). In this paradigm, social ontology is redefined by digital presence: "you exist to the extent that you are present in
the electronic space, the internet" (Proleiev, 2021, p. 243). Infopower triggers a profound erosion of thought, as the auton-
omous instance of meaning loses its established authority, and reality is aggressively subsumed by its digital analogue
(Proleiev, 2021, p. 242).

The absolute dominance of infopower inevitably culminates in the degradation of rational discourse and a systemic crisis
of symbolic orders. In the globalized network, the classic instances of meaning—truth, goodness, and beauty - are aggres-
sively displaced by a new sovereign of public attention: "the interesting" (Proleiev, 2021, p. 243). Proleiev points out that this
shift replaces the pursuit of truth with the mere production of impressions, transforming ordered communication into un-
structured "chatter" devoid of any intellectual or social responsibility (Proleiev, 2021, p. 245).

Discussion and Conclusions

The investigation into the philosophical dimensions of the new reality shaped by Information and Communication Tech-
nologies reveals a profound ontological and anthropological rupture. ICT has transcended its status as a mere instrument,
becoming an autonomous, hyperreal environment that enframes human existence as calculable data. The rise of infopower
has eroded traditional social identities, replacing them with transient swarms of digital singularities. This environment fosters
a post-truth condition where the implosion of meaning threatens the foundations of rational discourse and authentic dialogi-
cal existence.

The transition from a reality anchored in physical and symbolic depth to a hyperreality of pure visibility necessitates a
critical philosophical defense of human subjectivity. The preservation of the "I-Thou" relationship and the cultivation of criti-
cal reflection are vital counter-strategies against the algorithmic reductionism of the digital age. Prospects for further re-
search lie in developing a comprehensive post-secular and post-digital ethics that can navigate the structural violence of
infopower. Future philosophical inquiries should focus on establishing new epistemological criteria capable of operating within the
virtualized network, ensuring that the technological "second self* does not entirely eclipse the authentic human spirit.
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sectors.
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IKT | TPAHC®OPMALIS BYTTSA: ®INNOCO®ChKI BAMIPU HOBOI PEANBLHOCTI

B c Ty n. llleudke po3noectodxeHHs1 ma noeHa iHmezpauyisi iHghopmauyitliHo-komyHikayitinux mexuonoeit (IKT) y XXI cmonimmi ¢pyHdamenma-
JIbHO 3MiHUnNu napaduamy nAdcbko20 icHyeaHHs. Lje docnidxeHHs1 cmocyembcsi 21Uu60K020 OHMOJI02{4HO20 Ma aHMPOI0/102i4YHO20 po3pusy, de
yugpposa cepepa suliwna 3a Mexi ceoei iHcmpymeHmanbHoi hyHKUiT, nepemeopuswuUchb Ha 8CEMPOHUKHE Ma agMOHOMHe OHMoJlo2iyHe cepedo-
euuwe. focnidxeHHs1 Mae Ha Memi KOHUenmyasnizyeamu gpinocoghcuki eumipu yiei Hogoi peanbHocmi, 30cepedyO4YUCcb Ha mpaHcgopmayii 6ym-
msi ma 1100cbKoi cy6'ekmHocmi.

MeTo0Aau. Memodonozis docnidxeHHs1 6a3yembcsi Ha CKaOHOMY MO€OHaHHI KiNlbKOX cy4acHux ¢hinocogpcbkux nioxodie. Ek3aucmeHyiliHa
aHanimuka eidizpae hpyHO0aMeHmarsnbHy posb y po3yMiHHi cymHocmi mexHosoaii sik cneyugiyHo20 crnocoby susieneHHs 6ymmsi — Ge-stell. 3adisHo
nomyxHul iHcmpymenmapiii nocmmodepHicmcbkoi ¢hinocodpii Ons koHyenmyanisayii npocmopy 2ineppeansHocmi, cumysnsikpie mpemso20 fo-
psA0Ky ma eghekmie imnnosii ceHcy. Takox 3acmocosyrombcsi Memoodu ¢hinocoghcbkoi aHmpononozii ma eepmeHeemuku 0ns1 aHanisy mpaHcgop-
mauii iHmepcy6’ekmueHuUx KoMyHikauyili, popmyeaHHs1 heHoMeHy "Opy2020 51" 8 MepexxHOMY cepedosulli.

Pe3ynbTaTtu. fJocnidxeHHs demoHcmpye, wo IKT cmanu momanbHO OHMoso2i4HUM cepedosuujeM, sike MepeocMucsitoe MemagizudHi
kamezopii npocmopy, 4acy ma cy6cmaHuyii. Knro4oeum eUCHOBKOM € eusiefieHHs1 padukasibHO20 3cy8y 8 JIH0OchKili camoideHmudbikauii: 8id knacu-
YHUX KO/leKmueHuUX ma iHoueidyanbHux ideHmu4Hocmelii Ao MiHNusux yugpoesux "cuHaynsipHocmel”, siki acpe2yrombCcsi 8 peakKmueHi, egheMepHi
"poi”. [JocnidxeHHs1 niokpecnroe nosisy "iHgpocunu”, sika die Yepe3 anzopummiyHe KypysaHHsI ygaau ma MoOHornosi3ayito eudumocmi. AHmponorsno-
2i4HO, 3aHYpPeHHs1 8 cuMyniboeaHi pensayiliHi npocmopu npuzeodums 0o "wu30idHo20 Komnpomicy”, 0e cy6'ekmu siddaromb nepeeazy nepedbayy-
8aHUM an2opummidyHUM 83aeMo0lisiM Had HernepedbayyeaHo MPUPOdod a8MeHMUYHO20 J1I0ACcbKo20 |Hwoz0, wo npu3sodumsb A0 3aMmiHu
cmocyHkie "S1-Tu" Ha e3aemModito "5-BoHo".

BuncHoBku. MosHa yugposizayis nodcbkozo 6ymms npu3zeodums A0 pyliHyeaHHS mpaduyiliHux cuMeosidYHux rnopsiokie ma ecmaHos-
JIeHHs1 epu nocmnpaedu, de payioHanbHUli UCKypC eumicHseMbCsl 8ipycHUMU yugposumu egpekmamu. Leli 6e3npeyedeHmHuli aHmponosoziy-
HUll 8UKNUK 8uUMa2a€ KpUmMu4yHo20 binocogcbko20 3axucmy s0ACcbKoOi cy6'ekmHocmi. [ocnidxeHHs1 pobumb SUCHOBOK, WO 36epexeHHs
aemeHmMuYyHo20 Oiano2iyHo20 icCHyeaHHs1 ma po3pobka HO8OI LUGPOEBOI eMUKU € KUMMEBO 8aX/IUBUMU cmpame2issMu Npomu an2opummi4Ho20
pedykuyioHiamy. MalibymHi docnidxeHHs1 MOBUHHI 30cepedumucsi Ha 8CMaHO8JIEHHI ernicmeMosio2iYyHUX Kpumepiie, 30amHux opieHmyeamucsi y
eipmyanizoeaHili Mepexi, w406 3axucmumu aemeHmMuYHuUl 11OIcbKuUli yx 8i0 MOBHO20 NO2/IUHaHHSA 2ineppeanbHicmio.

Knio4yoBi cnoBa:2ineppeanbHicms, iHghopmayiliHa enada, nocmnpasda, cCuMynsiKpu, CUH2ynsipHicmb, yugposa aHMpPOMnosogisi.

ABTOp 3asBnsie NPO BiACYTHICTb KOHAMIKTY iHTepeciB. CnoHcopu He Bpanu yvacTi B po3pobneHHi AocnigKeHHs; y 36opi, aHanisi un iH-
TepnpeTauii AaHWX; y HanucaHHi pyKonucy; B piLLeHHi Mpo nybnikauitio pesynbTaTis.
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